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It is now more than forty years since | viasoduced to the work of Valentin Tomberg, bornSh Petersburg, Russia, in
February 27,1900 (the same birth day as Rudolf &tejp who migrated to newly Independent Estonterathe Bolshevik
Revolution and thereafter called himself an Estonigme friend who had Introduced me to Anthroposophgiozen or so years
earlier gave me a copy of Tomberg@sidies in the Old Testament published and distributed in England by the Antlosgphical
Society in Great Britain. It carried an introductioy Elizabeth Vreede, formerly a member of the Yard in Dornach but excluded
from it in 1935. Later lectures of Tomberg's on tReundation Stone were Introduced and recommengeGdnrge Adams
(Kauffman), a long time leading member of the Sgci@he lectures were translated by Miss R.H. Brligewise an English
member.. Dr Vreede in her Introduction makes iackdat no ‘authority’ of the kind freely accordedRudolf Steiner as the founder
of Anthroposophy should be granted to Tomberg, that his lectures should be studied with an opendmirefreining from
over-hasty judgments or premature conclusions’, Eadlers should 'weigh for themselves ‘whateveth@se pages reaches out
beyond Dr. Steiner’s teachings’.

In this spirit | read these lectures attthee, and many times since. | found them moving eleduent, exceptionally Interesting
In his discussions of the prophet Daniel, scardelgver referred to by Rudolf Steiner, and wonddyfudtimulating in his
interpretations of David and Solomon. However, dad left England In 1937, aside from this giftrekv nothing of his other
lectures translated and published In the 19305 (& the AS in GB), and did not hear of Tombergragatil the early 1980's when
William and Nina Rebensburger republished all the lettures, and a few that had not been translateniblished before | now
became aware through an American friend of the Bgbem In which Tomberg was held In certain cirthere and in Germany.

In spite of (or perhaps because of) the spahip of the AS in GB, which since 1935 was nagé@raffiliated to the General
Anthroposophical Society, evidently there were soreservations In Dornach about Tomberg’'s work. Frivtary Steiner’s
correspondence recently made available, it seegas that she shared them. In a letter of 1936 esiminded her correspondent that
Rudolf Steiner had said that no one should teacteesally before the age of forty. Tomberg had gives lectures on the Old
Testament at the age of 33, and gave esoteriaéscaonsistently until, as Georg Unger tells uarirarticle that will be referred to
late, he left the Society In August, 1938 when tilelead not attained the age of 40. In all thesetures that he gave In Britain and
other western European countries he stressed histaehe pioneer work of Rudolf Steiner: “Humandwes Rudolf Steiner an
enormous debt for raising among men - by the inmpgu lot of spiritual facts - such questions asildmot otherwise have been
wakened. Rudolf Steiner’'s Anthroposophy is a patiickvimot only answers the questions which alreadgtekiut which also sets
new and greater questions before the soul. Becaiséstso, the spiritual world will not lapse inddence - the truth which flows
forth from it will not run dry”. Perhaps his mostraoplete and unequivocal tribute to Steiner occarki$ Introduction to his three
studies on the Foundation Stone, dated 1936. Hergalas: “The author has for the past eleven yeatsonly regarded it (The
Foundation Stone mantram) as the foundation stba# anthroposophical study, but has endeavoredake it the foundation of all
his written or spoken work. In whatever task he tagerform he has taken the Foundation Stone saguide. It had proved an
invaluable help and the following thesis is intethdes an expression of gratitude for that help expression of gratitude to Rudolf
Steiner”. Lastly, a sentence from his New Testanséundies, Chapter 3: “Indeed, we are justified irintaning that the spiritual
exercise described In An Outline of Occult Scienortains in itself a no less prophetic content summarized form than many a
chapter of the Prophets of the Old Testament”.h¢eithis book nor the exercise (The Rosicrucian tagdn givenin Chapter 5) Is
given any mention in Tomberg's last bddkditations on the Tarot which will be the main subject of this article.

I have no personal knowledge of the diffii@d he experienced with members of the Anthropleisap Society which caused
him to withdraw from it in 1938. But in the last tace of the collection published under the titlmén Developmengiven In
Rotterdam in August 1933 (the month of his withdravieDr. Unger is correct) he speaks very severelythe tendency of
anthroposophists to rely on what Steiner said, temtly referring back to him instead of doing esiot@esearch on their own,
knocking nails Into Steiner’s coffin, as he vivigiyts it, every time they say “The Doctor said.déed, he goes so far as to say that
this represents the ‘entombment’, the last stagethef Christian esoteric path that Steiner had taftering his lifetime.
Unquestionably this tendency exists and has alveysted in the Society, but when he spoke in th&g/ wo members it is
understandable that Tomberg would not have enddsreself to them, the more so since by this timmnsafter moving from
Estonia to Rotterdam, he had won himself a followdfidaithful admirers who studied with him and esidly regarded him as an
esoteric teacher who, like Rudolf Steiner, spokenftis own knowledge. Possibly many of them lookpdruhim as the ‘successor’
to Steiner wham he had never indicated in hisitifet

As a footnote to these remarks it is worthing that twenty-five years later when Tomberg waiing the Tarot he obliquely
returned to the same charge, saying that the “Aptisophical Movement has become such as it is sircdeath of its founder: a
movement for cultural reform (art, education, méeti¢ agriculture) deprived of living esotericisne.iwithout mysticism, without
gnosis and without magic, which have been repldsetbctures, study and Intellectual work aimingeatablishing a concordance
between the writings and stenographed lecturekeofrtaster (!)” (p. 403) One wonders what he wowldehsaid If he had lived to
read the works of his fellow-Russian Sergei Prokbfiad listened to his lectures. Could he have dkthieir truly esoteric content,
even though they are entirely based on the worRudolf Steiner, and never, like some of Tomberg&uees, add questionable
material that does not seem, at least to me, camsomith what Steiner taught, even if it does nioéatly contradict him.. | am
thinking especially of his description of Lucifewho, Tomberg says, as early as his Old Testametirées in 1933 (Lecture 8)
“experienced an inner metamorphosis through thetéfyof Golgotha.” In his New Testament lecturesdiure 11) he elaborates
on this by saying that Lucifer at the Crucifixiorcognized the nature of the sacrifice of Christ dretdafter turned to him in love -
and thereafter distanced himself from Lucifericrigsi whose deeds he no longer approves.

It Is true that Steiner in many places agkiedges the greatness and majesty of Lucifer aadkspof his task as man’s helper in
the spiritual worlds between death and rebirth,leviti one isolated passage he speaks of Lucife€sepce among the apostles
during their experience at Pentecost. Tomberg gaesh further than this. In his last lecture onMewv Testament he offers another
beautiful Imagination of Pentecost, the resulttdlis us, of work done in Bodhisattva group of fdergathered together to celebrate




the Whitsuntide festival in 1938. | find this pictumoving and Interesting if not wholly convincindhat of Steiner’s statement that
Lucifer's redemption will come only at the end afté evolution when he will turn to the Christ ivép and that this redemption will
be brought about by man's actionspan having to play an essential part in makirggwlork of Lucifer no longer necessary? There
are other examples of lesser importance, some ighwiill be discussed later.

I can well understand how uneasy many aptisophists will have felt In the 1930’s when thagigg man was expounding his
ideas to his admirers in Holland after moving fr&stonia in early 1938, and that such a man as Pins van Emmichoven,
head of the Dutch Society chosen for the positipiRbdolf Steiner and a highly developed individyalit his own right, may well
have played a part in Tomberg’'s withdrawal. Zeylmavas no less staunch a believer in the centrafitChristianity within
anthroposophy, as evidenced even in the title ®bloiokThe Reality in which We live (that Reality being Christ) and his own later
work on the Foundation Stone. But his esotericisra vay different from Tomberg’s, and it may well that Tomberg felt he could
not work in a Society headed by Zeylmans. NeveeggelTombergs subsequent conversion to Roman Caholinust have becn
wholly unexpected by him and others, and | thinknmald have been appalled if he had lived to reachfierg’s Meditations on the
Tarot, completed in 1967 but written over many ge@eylmans died In 1961), in which Tomberg virlyakpudiated all his
anthroposophy spoke condescendingly of Rudolf Steamal, in a book filled with quotations, never tgeba single line from any of
Steiner's works. though he does acknowledge,la ¢jittidgingly, one cannot help feeling, that Steimed some good things to say,
Including in his Knowledge of the Higher Worlds atglAttainmentthe only book he mentions by name.

This brings me to Tomberg’s remarkable widleditations on the Tarok read about half of it in the original French éatit of
1980, but returned my borrowed copy when a newicedappeared from the same publisher (Aubier-Montaigme)984.
Although the book was written in the French langbgcause of the long and unique occult traditioRrince, as Tomberg tells us,
a German translation was published In 1972 preslyniadim a French manuscript that must have beenlzdted abroad prior to the
French publication. A revised German edition frordifferent publister appeared in 1983 and an Ehgtdition (Warwick, N.Y.:
Amity House) appeared In 1985, based, accordingdbert Powell, the translator, on the original Frentanuscript. | have no
explanation as to how it happened that a Germauslation appeared In 1972 while the author wakadhile, although he had given
instructions for it to be published both anonymgwsid posthumously.

The publishing details are not given mefelythe sake of academic convention but because@imajor changes between the
first and second editions in French. Yet Robert RissvEnglish translation is in conformity with theecond French edition, and
omits a crucial passage that appeared In the Bogh French editions have
introductions, whereas the English language editi@as neither. In the first French edition the idtrction is written in such a way
that there could be no possible doubt that theaauwas indeed Valentin Tomberg. Details of his lifiake this clear, even though
the author's actual name is not given. In the sgdenench edition the introduction is by no lesseaspnage than Hans Urs von
Balthasar, archbishop of Basel, who is not identifisguch by the publishers but it contains no attha or even hint of the identity
of the author. Nevertheless in view of the firgtaduction there can be no doubt as to the authdrod course it will be assumed
here. It may be readily understood why the Archigisbf Basel would not wish to involve his Churchhistpublication, thus giving
it a more or less official imprimatur, now no lomgequired. Curicusly enough, Powell in his book iHetic Astrology criticized with
some asperity by Dr. George Unger In the July nurob¢he_Goetheanum New$988) for, among other things steadfastly refuses
to disclose the identity of Tomberg by name, whileking it clear enough whom he was talking abougmwhe identifies him as the
Maitreya-Bodhisattva who according to Steiner inaten in ‘almost every century’, and was incarnatiedady In 1911 when he
spoke and then goes on to say that he entered theli€aChurch, and wrote the Meditations on the TadPowell claims that he was
able to identify Tomberg as the Bodhisattva whthia fifth millenium AD will become the Maitreya Buldd through his ‘hermetic
astrology’. Unfamiliar as | am with this astrologgm unable to comment intelligently on this pragios, but | shall be marshalling
other arguments against it at the end of thislartic

Aside from the different Introductions irettwo French editions of the Tarot a passage omfthéibility of the Pope has been
omitted from the second edition, as it was alsanffeowell’s English translation. | do not have ayopthe first French edition in
front of me, but from my recollection and my notke passage occurred in the author’'s meditatiotherPope, the fifth card of the
Tarot. It was extremely dogmatic, and gave manymments as to why the Pope must be infallible. Ttoahberg wrote this passage,
and that it must have appeared in his ‘originahEremanuscript’ only to be excised by his editgrsanfirmed by that was probably
a lapse on the part of the wielder of the editw@s$sors, since in his meditation on Card XlI (tenged Man, p.330 in the English
translation) Tomberg in speaking of papal infalifpj refers the reader back to the fifth card, @hihe says, contains further
material on infallibility, which it no longer doek.is easily understandable that a high ecclésitike the Archbishop of Basel and
others would not have wished to draw special datianb the doctrine of papal infallibility, bearirig mind the controversy that
arose when Pope Pious IX, after proclaiming as @otira Immaculate Conception of the Virgin Mary irb4&nd then proceeded to
issue a syllabus of errors propounded by moderkéns in 1864, completing this work by proclaimithg infallibility of the Pope
in 1870. The last two were bitterly contested bynyn&atholics and resulted in their abandonment dh@izism rather than
accepting papal infallibility. Or a theologian mighell have considered the case of St Thomas Aguimaéhe Middle Ages, whose
doctrines were condemned only a few years aftedééth, only to be declared later (by a Dominicapd} ‘miraculous’ while
Thomas himself was canonized and given the titlBaftor Angelicus. Better then to take out Tombexg@mmentaries on such a
thorny subject, however cogent his arguments. Imaay other respects his book might be welcomethimking Catholics - as it
evidently has been, if one may judge by the lapistise bestowed on it by eminent Roman Catholic¢otestants!) printed on the
back cover of the English edition.

By the time Tomberg was writing his Tarotttael been a Catholic for more than twenty yearshisdevotion to the Church is
evident throughout. Not only does he accept antifjusapal infallibility, but he approves of the Itwf saints and the efficacy of
prayer to them, he explains the role of relics @aling (p. 420), he never tires of extolling thaditional Catholic virtues of
obedience, poverty and chastity as essential ®cthtivation of the inner life, explains in detaihy repetitive prayers such as are
required in the Catholic novena and the use ofdkary in meditation ought to form part of thegglus life of all Christians (p.515)
in that it “carries prayer over from the astrathie etheric body”. “The hundred and fiftye Mariasand the fifteerPater Nosters of the
rosary prayer introduce one to the universal rofespiritual life....and thus lead one to joyousesdty”. All his biblical quotations
are given in the Latin of the Vulgate as also s @reed, and throughout his book there are constarences to the greatness of the
Catholic Mass. Here and there in the book, howetiere are criticisms of the Church for establistang continuing to so long the
inquisition, and in one passage he speaks of farasitic double” of Catholicism the existence ofchhit would be futile to deny,
which manifests itself as fanaticism, cruelty, idipatic wisdom’, and excessive pretensions. But #isfar as | have been able to
discover is really the sum total of criticism o§l@hurch that he offers in his book.




So It should be read as what it claims tonaenely an attempt to persuade the Church to aecepintegrate within its thought
all that can be taken from Christian Hermeticismiclhis expounded throughout the book with the utrsaxcerity and virtuosity. It
takes the form of twenty-two meditations on the andjarot cards, which the author interprets indvis» manner, often involving
long digressions when the author's own views ongsgeral subject of the particular card. Many &f theditations are to me quite
wonderful, and all are interesting, and the woike [ITomberg's earlier studies in his anthroposadhgeriod, is suffused with
Christian feeling, and at times rises to heightselofquence that can scarcely be found elsewhereciedly not in modern
theological writings. But Tomberg is surely not adlogian, he was much more nearly a mystic, anduntes amply from such
early mystics as St. Teresa of Avila and St JohthefCross. His devotion to Christ and Christiangyh& conceives of them is
evident on every page. But as a Christian ‘hernsttinbe shows a profound knowledge of earlier odstsltas well as more recent

PART II

ones like Ellphes Levi and ‘Papus’ both French dista of the nineteenth century. Wherever he aarcdnnects his meditations to
teachings of earlier occultists. Hence the numerugations, nearly all of them Interesting and sq@arfectly to the point of what
he is saying he claims that the hermetic traditias existed from remote antiquity, but | think therk he cites most often is the
Jewish Kabbala, for which he had the greatest mespéone point he names the ‘friends’ now in ipéritual world whose ‘fraternal

embraces’ he has felt. These were Papus, Gualadd®e Eliphas Lévi and Louis Claude de St Marn391) No acknowledgment
to Rudolf Steiner. Though he was In the spirituatldidike the others, perhaps he was no longerieriét’!

The Meditations on the Tarot runs to 658gsaim the English translation, more in the Fremdter reading it carefully twice
and patrtially a third time | am unable to detect &mfluence of the work of Rudolf Steiner except fofew brief phrases that may
have been taken from him. For example he calls €iwésLord of Karma (p.566), he speaks of the argkés as national folk-spirits
on a few occasions, and on page 512 he says thathtble purpose of the Jewish people was to praviddoody for the incarnation
of the Christ. | do not think he could have derithdse notions from previous occult writers. But tivergence from Steiner’ s
teachings is considerable, to such an extent theglys no one could heve suspected that he was dergtiand lecturer on
anthroposophy for, by his own account, approxinyafi@lirteen years and this in spite of his acknogteents of his debt to Steiner
in his Anthroposophical period. The esotericismt thawell rightly emphasizes he wished to flow fréws hermeticism into the
Catholic Church (p.320 of Hermetic Astrology) oweduwélly nothing to anthroposophy since, as we rseen, all esotericism had
been lost in the Anthroposophical Society in Torgkeview. His own esotericism was either the resfitiis own work or stemmed
from the work of earlier occult writers. He alsdused his work with a boundless enthusiasm andkaeraely powerful and acute
thinking (he earned a doctorate in law from thevdrsity of Cologne). But throughout his work he does claim to be original,
preferring to stress the continuity of the hermétidition and its consonance with Catholic Christiaought. What he does make
abundantly clear is how much he owes to his praafcmeditation, on which indeed he seems to spéthkauthority. Even in his
anthroposophical days what he says about meditaticgly constitutes some of his best work (for epdenin hisinner Development
lectures. All his life he seems to have meditatedqundly, and this cannot be denied.

In one of his rare autobiographical passégetells us how at the age of twenty he becameopan esoteric circle of Russians
which had three classes, of which the highest valledtthe ‘Rosicrucian’. Members of this circle tiated’ him into all its secrets,
and in this sense he was undoubtedly an ‘initigfearot, page 590) It was with this group that inst frecognized the value of the
Tarot cards as aids to meditation, .There is tbeeeho reason to doubt that when a few years laelbecame acquainted with
anthroposophy he had already embarked on his ohaivispiritual path, no doubt accounting for thdoeme he received from so
many anthroposophists, who recognized that he cgpédk from his own experience and did not haveljoexclusively on Rudolf
Steiner. Although his own less precise instructimmsigher development differ in some respectenftbose of Rudolf Steiner, even
in the Tarot he speeks with respect of Steiner'svdedge of the Higher Worlds and Its Attainmém#02)

This brings me to the necessity of givingnsoconsideration to the question as to how far ver did become at heart an
anthroposophist, or whether at all times he remtbaihe Christian Hermeticist he had already by hia aacount become before ever
he entered anthroposophy and became a member 8btiety. The evidence for this can be drawn ordynfhis last book which is
a kind of summaf his beliefs, and comparing what he said theith what he had said earlier in his anthroposopldegk. | have
already noted how often he acknowledged his deBtemer in his earlier lectures. But it should b& ghat his interpretations are
always his own, to which he added his incomparaldguence. In his Introduction to his studies om lflew Testament Tomberg
modestly wonders whether his studies were wortHighibg in view of the fact that priests of the Gitian Community had already
published their own work on some of the subjectbadreated. In my own opinion what Tomberg hadap, both on the Old and
New Testaments was well worth bringing to the dittenof a wider public than could ever have hedsdéctures. Nevertheless, | do
not find his studies to have a content so vastiferdint or superior to the many studies of Emil Bookindeed Rudolf Frieling,
whose beautiful Old Testament Studies were recgniblished by Floris. Yet these priests based tkéras firmly on Steiner’s
teachings. The same might be said of Tomberg'sirmignterpretation of Daniel (Old Testament, clesptO0) whom he called
-undoubtedly correctly - an initiate rather thatniee Prophet, | do not think Steiner would haveudéated anything Tomberg says in
this study.

However, both in his scriptural studies witne was an anthroposophist and, more obviouslhdnTarot, it seems to me that
Tomberg either never understood or was unwillingdoept Steiner’s crucial teachings on the evatutibconsciousness in history.
For example in his very first Old Testament studydives an account of the Holy Rishis and the ficst-Atlantean ‘civilization’
which ends In a criticism of this civilization f@s other-worldliness, suggesting that it failedddad therefore to be replaced by the
Old Persian civilization which in turn failed, aed had to be replaced by the Egypto-Chaldean atitin This is not at all Steiner’'s
view. Each in turn, according to him, did indeedfgen its evolutionary task in time, developing tstheric body (Ancient India),
the astral body (Ancient Persia), then passingoothé¢ sentient soul with the Egypto-Chaldean andrtedlectual soul with the
Greco Roman civilization. Each of these phases wascassary step in the evolution of human consoisss and was in no way
due to the ‘failure’ of its predecessor, as Tomhkesists. The same series of phases is also otiderivathe individual human life.
In his uncompleted studies in the Apocalypse witdehl with the Apostles letters to the seven chiugéheAsia Tomberg follows
Steiner closely and gives the same interpretatiamely that each church represents a single pdsttaan epoch. He also deals in
much the same way as Steiner with the successiyeceafigurations. He was therefore not ignoranStginer’s teachings on the
subject. But did he accept them? Or did he abaritem twvhen he entered the Catholic Church becausenbielgl conflict with his
(and its notion of the continuity of tradition? thne Tarot Tomberg always writes as if human behags always looked on the world
In the same way, and that it was therefore quitgr@wiate to quote the Upanishads, ‘Hermes Trissteg], or early Christian




fathers like Origen as if they lived in his own agfethe consciousness soul. The Roman Catholic Chdwek precisely the same
thing, always proclaiming its dogmas as If the comssness of human beings was the same new as,ifevaexample in the time of
Christ. Steiner’'s message took the form it did beeaue are now living in the age of the consciousisesil, and it is to this soul
that it was addressed.

It seems that it is for the same reasoh Tleaberg is unable to acknewledge the crucial attar of the age of Michael. He
does not often refer in the Tarot to Michael at afid when he does it is invariably in regard sthsks in the spiritual world, and
not in the work he is doing for humanity in our gat age. In his diary written In 1933 quoted bw&lb(Hermetic Astrologypage
325) he recognizes the importance of the year 1@¥&n Michael became the spirit of the age, butetates this, as we shall see
later, solely to the ‘Second Coming’ of Christ. Irs Hast series of lectures given while he was satill anthroposophistnner
Development) he devoted much of his first lecture to Michaesmic tasks, using Steiner’s revelations on thest to the full. But
even so_he does not mention atMithael’s task as Spirit of the Age guiding humgriiir the next two hundred years’ though he
speaks with his usual eloquence of the future fogmf a Michael Community of ‘knights of the threklido be realized in the
sixth cultural epoch (p.13). Did Tomberg so conaeton the esoteric that he lost all understanftinthe exoteric world in which
we all live?

As might have been expected Tomberg's faitorgrasp or accept Steiner’s teachings on thiigeo of consciousness in the
course of human history, what he has to say aledutarnation in the Tarot seems to me to lacktglaais he discusses the subject in
different ways in three different Letters, Card BHe(tEmperor, Card 10 (The Wheel of Fortune) and C&r¢Dkath) If he had
confined himself to what he wrote on Card 4 (pp923-all would have been clear. This is the passdgehich | repeat only a few
cogent sentences”. Reincarnation”, he states, ‘ioiway a theory which one has to believe or nbebe...For the hermeticist it is
a fact which is either known through experiencéaored... Reincarnation is neither a dogma iteuth necessary for salvation, nor
a heresy, i.e. contrary to a truth necessary flmatian. It is just a fact of experience, as blad heredity are”. He explains that
priests, doctors and judges cannot always takektisvledge into account because they have to corateron the tasks of the
present and should not be distracted from theskislhetter on Card 10 Tomberg takes up the questiowhat he calls ‘biological
continuity’, (heredity),’psychic continuity’ (reimecnation) , and ‘spiritual continuity’) or the workf salvation.. “Heredity,
reincarnation and the work of salvation - reinciiorabeing the intermediary principle between thieeo two - therefore together
constitute the cosmic drama of evolution”. (p. 256)

It seems to me that Tomberg is staying different way the essence of Steiner’s teachingltifnate salvation after evolving
through numerous incarnations. But In his Meditatmm Death (Card 13, NOT quoted by Powell) he seémsne to be
backtracking, as the Catholic teaching of purgaforges itself on his attention, and in the prodessonce he is, to me at least,
seriously obscure. | must have read what he saykisthirteenth card more than a dozen times,latil do not know just what he
thought on this subject - especially if his Meddaton this card is later in time than the otharstgd. First he quotes St John of the
Cross on the three stages of the soul’'s union witd Gpurification, lllumination and union. “Purgagd, he says is purification
(catharsis) which precedes illumination or heawerd heaven is the state of the soul when it aravemion with God, analogous to
that experienced by mystics during their terreklifiel. Then he goes on to say that for such sdtits (as St John of the Cross says)
a ‘greater perfection’ to remember the earth, dnigl is why saints (presumably from heaven) can Belds on earth. Others can
have a ‘holy birth’, to carry out a divinely ordaih mission. “A true mission on the earth servesctgse of the ennoblement and
spiritualization of that which ighis emphasis) i.e. Of what lives as tradition (pp2-3). These, | take it, are the avatars of whom
Rudolf Steiner spoke In his Berlin lecture of Febyus5,1909. But then Tomberg a few pages later laemétito a discussion of
ghosts, quoting Gurdjieff and Ouspensky, and hdwrman being ‘possessed by strong desires, pasamhisitentions’ can animate
a double consisting of these. Then “the ‘self uéls an occultist would then be allied to this deuho is the bearer of his memory
and intellect, and could incarnate himself anewoiding purgatory and the whole path of purificatilumination and union which
is the lot of the human soul after deétiy emphasis). He then mentions the ‘bold progréithe ‘serpent of Genesis’ but real and
realizable, aiming at a
mankind which would be composed of the living afidiwosts, with "the latter reincarnating almostheit delay and avoiding the
way which leads through purgatory to heaven”.

“You see now, dear Unknown Friend, why @taurch was hostile to the doctrine of reincarnatathough the faotf repeated
Incarnations was known - and could not remain unkneto a large number of people faithful to the ihuwith authentic spiritual
experience. The deeper reason is the danger afamiations by way of the ghost, where one avoidspédith of purification (in
purgatory) illumination and celestial union. Fomtanity could succumb to the temptation of prepafuorga future terrestrial life
instead of preparing for purgatory and heaven,ndueiarthly life....One ought during earthly life geepare for this meeting with a
fully awakened consciousness, which is purgatang, far the experience of the presence of the Etewtdch is heaven, and not to
prepare for a future terrestrial life, which wowldhount to the crystallization of the ‘body’ of aogti’. He then goes on to say that
the attempt to ‘popularize’ the idea of reincaroatiwhich belongs to esoteric (i.e.) intimate eiqgrece leads to the “practical abuse
of the fact of reincarnation. | implore you, tHfere, dear Unknown Friend, to have the good wilexamine, in the light of moral
conscience, the question whether the way of trgatincarnation in exoteric teaching that has badwopted and is practiced in
general both by representatives of the French benalements of the nineteenth and twentieth cesguaind by Theosophists,
Anthroposophists, Rosicrucians, etc, is justified desirable. | may add that In the last analysis & matter not only of the moral
danger of evading purgatory, but also of re-placimg immortality by anothenamely that of God by that of the serpent.”
(p-358-362). It is understandable why Robert Powetio in his book claimed (p.157) to have discodea€law of reincarnation’
(dealt with by Dr. Unger in the above mentionedticlr In the Goetheanum Nejvand devoted many pages and charts to the
discussion of cases investigated by Rudolf Steihese to rely only on Tomberg’s Meditation on Card close to ignore this
passage from Card 13, warning against ‘treatingcegimation in exoteric teaching) as Steiner hacedmfore him. If one reads only
this discussion on Card 13 it seems difficult toagscthe conclusion that at this in his life did regard reincarnation as the normal
destiny of man, but rather that he should pasatirgurgatory and then attain illumination or heavehe traditional teaching of
the Catholic Church and the major reason, in the efyg®st of its adherents for its very existentés hlso worth noting that in his
anthroposophical days Tomberg had an excellentratadeling of kamaloca, as distinct from the Cathplicgatory (see especially
his New Testament Studies 1:15 and IV 11) and eeitbncept nor name is appearing in the Tarot. dgirout the Tarot, as might
be expected, he has much to say about the Virgiry Mehom he usually calls Mary Sophia, and thesesarely some of the most
moving passages in his book. Including an explanatf the Assumption, or her reception into heavemediately after her earthly
death. He makes no mention of the two Marys spaKeoy Rudolf Steiner, nor indeed does he discussttatter in his earlier
lectures, though he does make one passing alltsitite two Jesus children (Old Testament, Lectyrén30Ild Testament XII he




appears to make the assumption that the Zarathegtravas present In Jesus from the beginning ahdniyp from the twelfth year.
In his account of the Marriage at Cana (New Testdrad) he explains the miracle of turning the wmainto wine without mention
of the role of the mother, as stressed by Stelhenes therefore seem possible that in spite kdviing Steiner quite closely in his
Gospel lectures Tomberg already had different Idesm his on the subject of the Virgin Mary. Nevestess he does quote In his
Inner development Lecture | a verse of Steiner ( also a gnostic teaghabout how Sophia had been ‘slain’ by Lucifend he goes
into detail (as also in his last New Testamentgtubout the consequences of Lucifer's temporanpfisonment’ of Sophia, an
imprisonment from which she was freed at the Crxicifi when Lucifer himself was redeemed. There ismention or even hint of
any such imprisonment in the Tarot, nor does teepsnt’ as Tomberg calls Lucifer, have anything tetiar to do with Sophia.
Moreover it was Mary-Sophia who was present aiQheifiction, contrary to Steiner’s statement thariithe mother of Jesus had
already been taken back into the spiritual worgyving the mother of the Solomon Jesus child te tade place on earth and unite
with her later as described In The Fifth Gospetelkms more than possible that Tomberg never sawittih Gospel lectures. At all
events | have not been able to trace any uselddrait his period within anthroposophy or In thedta

Perhaps the most glaring of the differenbesween Tomberg in his anthroposophical days amehwvriting the Tarot is to be
found in his discussions of evil. In the earlieripe he understood very well the nature of evil amel distinction between Lucifer
and Ahriman, whereas in his letter on the Deviln(iy opinion the weakest of all his Letters) he gasorn on anthroposophists who
“are led to classify thousands of facts from thanpof view of the category of evil which is revealed througarh — which suffice to occupy
then for the whole day”. (p. 40But Tomberg himself in earlier days spoke clearlg aften of the two different tempters, and in
discussing the temptations of Christ he made, fafigwsteiner's clear and helpful distinction betw#sem, including the order of
the temptations (New Testament, Lecture 1, pp.)16fthe Tarot his description of the temptatioegjuite different, he makes no
distinction between the tempters, he changes tderdrom that given by Steiner, and his explanatiamd descriptions are
guaranteed to cause no qualms to any Catholic gsatieevirtually identical though in his descriptsoaf the hierarchies of evil and
the many different kind of demons he enters inteadm few Catholics could be willing to explore withm. On the whole, however,
he prefers to combine Lucifer and Ahriman in thespa ofMephistopheles, in this following Goethe, as Steiféen pointed out.
Nevertheless Tomberg has a point when he moressrdpologizes for his Meditation on Card 15 (Theipsince he says that all
the realms of good can be penetrated through ntietitavhereas no one should meditate on evil, biyt observe it from without.

Lastly, by far the most important omissiontihe_Tarotis any mention of the Etheric Christ, and his ‘Sec@oming’ in the
etheric world in this century. In his anthroposaghidays Tomberg devoted many lectures, Includmergire group of lectures to
the subject. It is also stressed by Powell in liskh although he never at any time alludes to #ut that Tomberg says nothing
about it in the work he regards (with good reasmjhe culmination of Tomberg's work - the Meditag on the Tarot. As early as
1933, according to an unpublished extract fromdaisies incorporated into his book (Hermetic Astpf, p.324-7), Tomberg had a
vision of how the Christ from 1579 onward, the begig of Michael's rulership as Spirit of the Ageadually approached the
angelic or etheric world, moving from one realnttoé hierarchies to the other until he reached tigelic realm about 1933. This is
original with Tomberg and is not to be found anywhén Steiner. It must therefore rest on his authalone. According to
Tomberg in this diary the descent of Christ throtigg hierarchies was met with some ‘hindranceshin realms of the Spirits of
Motion (Dynameis) and of the archangels, mirrore@arthly events, among which he specifies the Ruisskish War which might
easily have led to a world war, and the actual dvarr of 1914 to 1918.

PART IlI

Unfortunately for his thesis, the Russo-Tsinkivar of 1377-78 was brought to an end in 1878hkeycombined efforts of the
Great Powers by the Treaty of Berlin - thus a yeeafore Michael began his rulership. Powell In aergcarticle (Shoreline,
November 1988) corrects this error, bringing theceat into relation with the earthly life of Rudd@teiner (born 1861) in
accordance with his astrological findings. He gitres duration of the passage through the hiersscidetwelve years for each. The
Russo Turkish War then does fall Into the periodgaesl to the Dynameis.

Like Dr. Unger | can venture to say anythamput the reappearance of Christ in the etheriéddwotrly with great hesitation. But
in view of Powell’s conviction that Tomberg was tdaitreya Bodhisattva (the shorthand term he prefdiish will be used here) It
is crucial to say at least something about it,gisinly what Steiner revealed. Ever since the MystéiGolgotha, and not only in the
period since 1930, Christ had been in the ethedabmewhere it has been possible for some humargbdm perceive him through
grace, beginning of course with St. Paul on thel ttaDamascus. Before the Mystery of Golgotha hedveelt in the realm of the
sun, and Steiner often described how discarnatehsrdrchical beings were able to perceive his dapafor the earth. In the
nineteenth century while he was in the ethericoneahd his consciouaness was that of an angel hexierped what Steiner called a
second ‘crucifixion' a result of the materialisttoughts of men which then filled that realm. Whallowed then is deeply
mysterious, and Steiner's words must be understoddnterpreted, as far as we can, by each anthopbdst individually. These are
his words:

"Christ came into the old Hebrew race and l@dgto his death within It. The angelic being, wdioce then has been the outer
form assumed by Christ suffered an extinction ofscasusness as a result of the opposing matertafisttes that had been brought
into the spiritual worlds by materialistic humanusowho had passed through the gate of death. et @f unconsciousness in the
spiritual worlds will lead to the resurrection bkt Christ-consciousness in the souls of men on éattheen birth and death in the
twentieth century. In a certain sense It may tleeeebe said that from the twentieth century onwandet has been lost by mankind
in the way of consciousness will arise again fairgbyant vision. At first only a few, and then arcreasing number of human
beings in the twentieth century will be capablgefceiving the manifestation of the Etheric Chrigtat is to say Christ in the form
of an angel. It was for the sake of humanity theré was what may be called an extinction of canstiess in the worlds
immediately above our earthly world. In which Chhias been visible in the period between the MystéGolgotha and the present
day....Thus the Christ-consciousness may be umitddthe earthly consciousness of man from our tomento the future. For the
dying of the Christ-consciousness in the spherg¢hefangels in the nineteenth century signifies rdmurrection of the direct
consciousness of Christ - that is to say, Christésiill be felt in the sonus of men more and maseaalirect personal experience
from the twentieth century onwards....Twice alre&@lyist has been crucified; once physically at tegifning of our era, and a
second time spiritually in the nineteenth century.the way described above. It could be said thahkind experienced the
resurrection of his _bodin that former time and will experience the resctimn of his_consciousnessom the twentieth century
onwards”.



For me these mysterious words were greddlyfied when | heard Carl Stegmann, the Christian @oimity priest, speak about
them in words he incorporated into a privately ®it#d bookThe Other America. | do not see that | can do better than quote what he
said:

"There is an invisible but mighty happengaing on behind the external course of events intime, completely unconscious
in man, but determining him. After the extinctiohthe Christ consciousness in the spiritual wortteré begins, as it were, the
sounding of the last and greatest trumpet fromAtbecalypse, which announces the awakening of théstCtwnsciousness in man,
not the experiencing of Christ, which was alwaysspr, but the experiencing of the Christ consciossn€hrist transforms the
angel consciousness, which has died, in the ethanitd, and this begins the resurrection of the &hronsciousness in man....Man
becomes capable of thinking angel thoughts, gbioiights upon earth. Christ thoughts become hunwargtits. And these thoughts
bear not only the light of knowledge within thetney bear the world healing thought of the Chrishgeuithin them.

“In passing through man, these thoughtoimecsomething different than what they were befaneh At first man takes this
spirit knowledge up into his abstract, that is &y,shis dead thinking. Thereby he can take it ufréedom; it cannot in any way
force him. He must bring it to life from out of h&aif, if it is to become effective. He can do thisly in the activating of his
thinking through the ego. The enlivening of spaitthoughts out of the ego transforms them intoetbing new, stronger, better
formed. Through these reflected or carried up thotige angel consciousness in the etheric worldkansat a higher stage. And
only throngh this, | should like to say, does iisfibecome the instrument, the being through wttiehetheric Christ, cominggain,
can work for the future of humanity”. (Vol. I, gib-16)

It seems to me that these thoughts whatahaays seemed to me a strange omission in almb&teiher's lectures on the
reappearance of Christ in the Etheric World (relgerttliocted in a book bearing that name (Anthraypisc Press, 1983). He never
speaks there of the actual appearance of Chrieeistheric world from the 1930’'s
onward, but only of the fact that human beings Wébin to experience him directly through the depeient of their own etheric
vision. But if he were always there and only hissmousness had been transformed or ‘resurrecteat, there would be no need to
speak of the descent from higher spheres througltredlms of the various hierarchies of which Torgheforms us and that is
stressed in such detail by Robert Powell. What S8tdiglls us is that our human consciousness wasgelgaby the resurrection of
Christ in the etheric world. This then, for Steineonstitutes the Second Coming in the Etheric. dtdfore begins to seem that
Tomberg's thonght is very different. This is deepignificant since he became ableghe Tarot to accept the traditional belief that
Christ ascended into the spiritual worlds - or wiratdoes not hesitate to call, heaven. In the Treeatays nothing at all about any
reappearance in the etheric world in our time yafila Second Coming at the end of time, as taigtnaditional Christianity. So he
does not have to repeat what he said in 1933 dbewtescent to the etheric world through the hidrias. Powell, to do him justice,
does recognize that Christ had always been in therietworld since the Mystery of Golgotha (Shorelarticle, p. 38), and speaks
of his coming again to mankind through the Secamding, being born anew from the angelic realm. Big hot clear (at least to
being totally unable to follow his astrological angents) how Christ can also be said to have madedsisent to the angelic realm
where his conscicusness had always been until stexéinguished in the ninetenth century. Tombergdgytrast did not have to
explain the matter at all in his Taratince he chose to say nothing about the EtheritstiCét all. What Powell thinks, and his
astrological computations would not be so importhittwere not for his assertion and belief, maimges repeated in his Hermetic
Astrology, that Tomberg was the twentieth centmgarnation of the Bodhisattva who will eventuallxbme the Maitreya Buddha,
and that Rudolf Steiner, as he also says was aufarer, a John the Baptist for this Bodhisattva. Dgér dealt effectively enough
with Powell’s exposition on the subject, pointingt @specially apparent weeknesses in his evidétealso emphasized the veiled
manner in which Steiner always spoke of the Eth€hdist in our time. But | want here to discuss wéegms to me to be the most
crucial point against Powell’s identification of fiberg as the Maitreya Bodhisattva (as Powell cafig.fomberg did_not d¢for
whatever reason) what Steiner said he would do,ramdtual fact, he did something else. This wdtessitate a couple of quotes
from lectures of 1910 and 1911, when Steiner fiesfan to reveal the imminence of the reappearanCérist in the etheric world.

In lecture X on St Matthew’s Gospel (Bernl@pin speaking of the imminent incarnation of #aitreya-Bodhisattva he
reminded his audience that he “might be unrecogniae passed by with indifference”. Yet, “while spial individuals are
unappreciated and unrecognized, others are exaltidnt skies, there is the liveliest tendency téydadividuals”, and he then goes
on to speak of the many false Messiahs who haveaapg.... “But if we strive to live according toetkiving spirit of a new
Bodhisattva...we must make ourselves receptive eoirtbpiration of that Bodhisattva who will one dgypaar as the Maitreya
Buddha. This Bodhisattva will inspire us and draw attiention to the time drawing near when the Chviitappear in a new form
in an etheric body. He will bless, and endow witht those who through the new Essene wisdom (JbshuPandira, the only
former appearance of this Bodhisattva on earth anw®teiner tells us, was an Essene) are develogwgorces in preparation for
his return in etheric raiment. We are now spealéngrely in the sense of the inspiring BodhisattMaows to be the Maitreya
Buddha....We live only for the truth, and we deeldre manner of the future coming of the Christeaarbthe form we have learned
from the inspiration of the Boddisattva himself.

The other quotation comes from two lectgiesn in Leipzig in November, 1911 (AnthroposopRiess, 1942) published under
the title_Jeshu ben Pandirawhich Steiner gives much more detail. In thedee given on November 4th, for the most part dedot
to the Etheric Christ, he tells us that the Bodisatito is to become the
Maitreya Buddha has been “incarnated nearly evemyucg since that time (i.e. the incarnation of leslen Pandira in the first
century BC), is now already incarnated, and will e lherald of the Christ in etheric raiment...andnawany of us will experience
the fact that during the 1930’s there will be pesse and more and more later in the century - whiobehold the Christ in etheric
raiment. It is in order to prepare for this thairifyal science exists, and everyone who work$attask of spiritual science shares in
making this preparation”.

In the lecture of November 5th Steiner spoke devi:

“In highest degree of all is this [spirithdeveloped through, as an example, by that indadity who once ascended to the rank
of a Buddha when the preceding Bodhisattva becaBeddha, and who has, since that time been incarmateel in nearly every
century.... How Is he preparing himself? By develigpin the highest possible degree those qualitibch are called the good
qualities. The Bodhisattva develops in the higliegiree what we may designate as absorption, seiartiie presence of destiny,
attentiveness to all occurrences in one’s surragglidevotion to all living beings, and insight.ddralthough many incarnations
will be needed for the future Buddha, yet he devbiesself during his incarnations primarily to gigirattention to what occurs,
even though what he now does is relatively littiace he is utterly devoted to the preparationhisrfuture mission. This will be
achieved through the fact that a special law exvdts regard to just this Bodisattva. This law welskhinderstand if we take account
of the possibility that a complete revolution i tsoul’s life may occur at a certain age.



“The greatest of such transformations thagreoccurred took place at the baptism by Johnsirilar revolution will be
experienced by the future Maitreya Buddha. But hpedrnces such a revolution in his incarnationgeqgifferently. The
Bodhisattva patterns his life on the life of Chréstd those who are initiated know that he manifiesévery incarnation very special
characteristics. It will always be noted that ie fheriod between his thirtieth and thirty-third yeamighty revolution occurs in his
life. There will then be an interchange of soul¥he ‘ego’ which has until then given life to thedy passes out at that time, and the
Bodisattva becomes, in a fundamental sense, alteigettlifferent person from what he has been upabtime, even though the ego
does not cease and is not replaced by anothermssue of the Christ.

“This is what all occultists in common cattention to: that he cannot be recognized befoietime....The earlier period of
youth is always utterly unlike that into which hetransformed between his thirtieth and thirtyehyears....That ego will then be
active for a certain time in this body; thus caatttake place which must take place in order tpgme the Maitreya Buddha. The
rest of his life he then lives in such a way thathntinues to live with this ego which entershat ioment”.

Many of these indications certainly fit fife of Valentin Tomberg. It was at the age of Batthe had the ‘inspiration’ described
above of the descent of the Christ through the tdbras. Throughout his period as an anthroposopleistpoke often enough of the
Second Coming of Christ in the Etheric. As far amVvéhbeen able to ascertain, aside from this ‘iasipin’ there was no greater
sudden change between the ages of 30 and 33. Hedwmad ‘initiated’ by the esoteric circle in Russihen he was twenty and
learned its ‘Rosicrucian’ secrets, and in his Taetlaimed he had always been a Christian Hermietinid 935 he spoke of having
studied anthroposophy for ten |years, so that 38 1 was already well acquainted with it. The mdjfference at the age of 33
was that he started to speak about anthroposophysaine authority, giving rise to criticism fronoy fexample, Marie Steiner, who
thought he was too young to be speaking so esaligtic

With his exceptional spiritual backgroundnfr such an early period in his life in which MaBigeiner may not have been aware |
do not find this criticism wholly applicable to hinor, of course would it have been applicable ifwere indeed the Bodisattva.
There must in any event be some exceptions to&teigeneral observation that one should wait uhélage of 40 as he had done.
Tomberg himself made an interesting comment abloetMaltreya-Boddisattva (p.64). After speaking abth& promotion of
Krishnamurti by the theosophists in the Order &f 8tar of the East, he goes on to say: “It was rd@&eetly and without putting
any particular person in the limelight as candid#tat Dr. Rudolf Steiner, founder of the Anthropalsical Society, predicted the
manifestation - again in the first half of the twieth century...of the Bodisattva, i.e. the indiadity in the process of becoming the
next Buddha, whose field of activity he hoped thehdoposophical Society would serve. A new disappoént! This time the
disappointment was due not to an error with regattie awaited individualitynor even with regard to the time of the beginrohg
his activity, but rather to an over-estimation tfieAnthroposophical Society on the part of its fdem-thus nothing became of
it....There is much confusion concerning this jdaaove all among theosophists, but there arethlsge who see clearly here.
Rudolf Steiner, for example, saw very clearly; dftaht has been written and said in public, the theosrect is what was said by
Rudolf Steiner. He was on the right track, at leé&sty emphasis).

From this passage it would seem that Tomhetgast knew who the Maitreya was in his pregadrnation, that he did in fact
begin his activity in the 1930’s, as Steiner haglied without specifically stating it, but that had been unable to work, as Steiner
had hoped, within the Anthroposophical Society bieeaof its deficiencies. It is difficult to escaipe conclusion that Tomberg did
indeed believe himself to be the Bodhisattva withexer putting forward such a claim openly. Nevelgks, after joining the Roman
Catholic Church when he came to write the Tarotctimination of his work, he did natct as the real herald of the Christ in etheric
raiment. On the contrary he reverted to the olditi@nal teaching about the Second Coming. In spitall the wonderful things he
says in his Tarot about the Christ and Christiarkity bmission is startling in the light of what Siei said was to be his principal
task. Nowhere does he say he was to be a teacheellPvas right in saying that he took on the taskworking toward an
integration of esoteric and exoteric Christianitythin the Church, which, he goes on to say, was stdtical necessity’. And no
doubt some Catholics, including leading ones, hakert note of and profited from his efforts. We hagen how closely Tomberg
in his Meditations on the Taraligns himself with the teachings of the Catholiau@, and how little use he made in his Catholic
period of everything he had learned of anthropogdpdbm Rudolf Steiner. If the Bodhisattva had beerrkivay within him during
his anthroposophical period when he did indeedlspéan of the Etheric Christ, why did he leavethls to immerse himself in
Christian Hermeticism and say nothing further alibatEtheric Christ? Is it not peraps also signifidhat in the Tarot he makes no
reference anywhere to Steiner's work The Philosomlfiy Freedom (or Spiritual Activity) which he had praised in his
anthroposophical period?

All through his life Steiner stressed thangiple of Individual freedom in the age of the soibusness saol. In the two lectures
given in 1907 and 1908 entitled “Christianity Begena Religion but Is Greater than all Religions” #oposophical Publishing
Company, 1959) he drew attention to the fact thit timough the activity of the free individualityan human beings move toward
the ultimate goal of human brotherhood. In the wtd@n period all were clairvoyant and needed rigiosl (defined as the binding
of the sensible to the super-sensible). In thecdgeaterialism religion was needed to bind humatotyhe spiritual world that they
could no longer perceive directly. But when ethergion again became possible, direct experiendbetpiritual took the place of
religion. Human beings will no longer need religlmecause they will have become the bearers ofisliChristianity.

“This is the basis”, he says of the sentefaghich | would ask you to realize the profoungihsficance ‘Christianity began as a
religion but is greater than all religions’. “Whahristianity bestows goes with us into all agesiroé to come and will still be one of
the essential impulses in humanity when religisywe know it, is no longer in existence. Even wheligion as such has been
transcended Christianity will remain. The fact tlitatvas first of all a religion is connected withetrevolutionary process of
humanity. But Christianity as a world-view is gredtean all religions”. (p.29)

Although these were early lectures | dothitk in later years Steiner would have spokeredéfitly. When he spoke here of the
‘evolutionary process of humanity’ he was cleadferring to the evolution of human consciousnés other most significant
omission from the Meditations on the Tarot, with ¢donstant emphasis on the continuity of traditemjf our consciousness were
the same as it was in the time of ancient Egypis b the age of the consciousness soul that huinemdom responsibility to
oneself and the exercise of moral imagination leyitidividual
become the principles by which humanity is to mforevard and into the age of Manas or Spirit-Selfe®xercise of this freedom is
denied by the Catholic Church, with its emphasiienarchy and authority, and the Infallibility a§ihead in questions of faith and
morality.

It is these considerations that make me say thatterieg the Catholic Church whatever his motives amdver much esotericism
he may have allowed to ‘flow’ into it through hisvk, Tomberg took a retrograde step which | camssbciate with the task of the



Bodisattva who is to become the Maitreya Buddha.rAftening his doctorate in law just after the wardeliberately chose to work
for the rest of his life in a routine job in Engthwhere he could no doubt spend all his spirituargy in deepening his meditative
and esoteric life. If he had profited from his aoghosophical experience and tried to infuse sontkeraposophy into that Catholic
Church, at least this would have been in accord thighmission of Michael in our age - though sufedywould have met with much
opposition from the Church hierarchy which has itsmadeas and policies.

But even this would scarcely have made himerald of Christ in etheric raiment. For that it wWbhave become its task surely
to help modify the old traditional ideas of the &ed Coming by making known what Steiner had saidhensubject, using his
wonderful eloquence and conviction and at leasttjlg a seed for change within the Church. Withithesposophy there has
always been an abundance of esotericism, everiié thave been numerous members in Tomberg’s timesiage who have not
cultivated it as they could and should have dohkislseverance from the Society was for him a keumecessity, and as a result he
had to work alone and without close followers asshdargely did, including presumably within theti@adic Church, there was
surely no need to abandon all the knowledge heabgdired within anthroposophy in his fourteen yexdrstudy and devote himself
to traditional occultism and Christian mysticismydsting in depth the teachings of hermeticists tgrmut the ages, recognized as
such or not. In doing this he neglected - or exsfused to recognize - the tasks of the consci@ssseul in our age, dismissing the
work done by anthroposophists as ‘mere’ culturidma.

| say this even though | give the fullestagnition to the often profound insights and thaltdevotion to Christ and Christianity
that he shows in his Meditations on the Taooay nothing of its prodigious learning. If helleot written the Tarot to be published
after his death as his testament, | might haveghbthat he had been quietly building on the fotioda laid by Rudolf Steiner
within the Church, and perhaps have been more remdgknowledge him as the Maitreya Bodisattva, witainates in ‘almost
every century’ whose work does not have to be duutdicly or in a public position. | might then hagénply assumed that the
conditions of the time had prevented him from flilfg the task prescribed for him by Rudolf SteinBut he_didwrite the Tarot,
and in so doing he set himself agaitit work of Rudolf Steiner that had been so fullpkn to him in the '1930. The Tards it is,
is far more likely to persuade anthroposophists ateunhappy with the lack of esotericism in theci&y, as they (and Tomberg)
perceive it, to find refuge within the traditiorsat of
the Catholic Church - a temptation that can be misnly by making fuller use of the esoteric coh@nanthroposophy. In this
Sergei Prokofiaff has so nobly shown us the way; thie wide acceptance of his work among anthrogastgp(although his major
work was written well before the age of 40!) hasacly demonstrated what a hunger exists for thd kinmodern esotericism of
which Steiner was so powerful a proponent. It cearcely be doubted that many of us anthroposophiste been inclined to
neglect, underestimate, or even forget the tremendad inexhaustible riches in Rudolf Steiner’s &ifel work, busied as so many
of us are with the day to day concerns of ‘cultuedbrm’, however valuable and necessary this @uinpresent day world.

Valentin Tomberg was without doubt a higllgveloped individuality, surely one of the higheser to have entered the
anthroposophical orbit. But | cannot accept Powell’s
identification of him as the Maitreya BodhisattvéneTastrological indications he has discoveredu#,tmay point to nothing more
than the incarnations of a truly exceptional indidlity, the fruit of many former lives on earthgciuding at least one within the
Christian stream - possibly a man like Ramond lailedieval mystic of immense intellectual attainteevho sought and achieved
martyrdom at the hands of the Muslims when in adedrold age, and spoken of with great respect byR@teiner. Since Ramon
also had an experience in his early thirties wigntirely changed his life and let him to becomeamdering hermit and Christian
missionary, | offer the hypothesis to Robert Povi@llhis possible attention.

Nor can | accept for a moment Powell's notihat Rudolf Steiner acted as a kind of forerunaefJohn the Baptist’ in
preparation for the incarnation of Tomberg as thdtBattva. Steiner’s legacy has in no way beenrseged by Tomberg's, and is
capable of bearing fruit for a long time yet to @mfor as long as there are anthroposophisty reafbllow in his footsteps and
work within the guidelines he left. This accordghnihe mission of Michael in the age of the congsiwess soul, as | cannot bring
myself to believe that Tomberg’s work within the @a&ic Church does. That Tomberg in his Tarot givegetognition to Michael
as the Spirit of the Age speaks, | think, for itsel

On what Tomberg's work could and ought teéhaieen | can make no comment. But it remains gesgd that, however
beautiful and profound his legacy to mankind waemhe wrote the Tarot letters to his ‘unknown fd€n his readers are not only
unlikely to come to anthroposophy through him, Wilk probably become mystical worshipers withinditéonal Catholicism with a
greater esoteric content but still securely anahardraditional Catholic teaching. And they wiwver know through Tomberg of the
Etheric Christ, whose activity on earth began a years after the premature death of the man whg did proclaim him while
pointing toward the tasks of mankind for the future
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Kinsale, Republic of Ireland



